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Mystical Yearning for the Divine Ground in Postmodernity 
 

(Summary points) 

 

1) Kabir, a renowned Indian poet-saint and religious reformer in the late 15th century 

once said, “Behold but One [the Uncreated] in all things; it is the second [the created] 

that leads us astray.” According to Aldous Huxley (1894-1963), there is a Highest 

Common Factor (or H.C.F.) present in all major religious traditions of the world. Such 

a H.C.F. is explainable in terms of the Divine Ground. Although its apodictic 

existence can neither be clearly observed by human senses nor unquestionably 

verified by natural sciences, its omnipresent reality has been universally experienced 

and verbally explained in the intuitive tradition of each major world religion. For 

example, to the Hindu, the Divine Ground is Brahman. In Mahayana Buddhism, it is 

called the Pure Light of the Void. To Islam, it is the Real or Unity of Allah. To the 

Christian, it is Being of God. To the Daoist, it is Dao. To Confucianism, it is Ren. 

 

2) The rise of natural science reigning supreme over the world today seems to have 

begun about four or five centuries ago in the West. It is a core consequence of the 

Renaissance which took place from about the 14th to the 17th century. Ever since, the 

traditional supernatural realm (as compared to that of the natural) in the West has been 

increasingly ransacked and infiltrated by anti-supernatural scientism, naturalism, 

materialism, industrialism, commercialism, consumerism and pragmatism. At the 

same time, the Being of God --- which as such is immanent, concrete, dynamic, 

participable and relational --- has been widely understood as something too 

transcendent, remote, abstract, non-participable, woolly, and non-relational As a result, 

the everlasting omnipresent real, concrete Being or Existence of God is forgotten by 

many in the West.  

 

Yet, people are ever hungrier, longing for the Uncreated Being permeating all 

creation through and through. St. Augustine says: “O Lord, You have created us for 

Yourself and our hearts are restless unless they rest in You!” Evelyn Underhill echoes: 

“To be a mystic is simply to participate here and how in that real and eternal life; in 

the fullest, deepest sense which is possible to man. It is to share, as a free and 

conscious agent --- not a servant, but a son --- in the joyous travail of the Universe: its 

mighty onward sweep through pain and glory towards its home in God.” In other 

words, we all yearn to be mystically united with God’s Being, our everlasting Home. 

Otherwise, we are forever restless, despite all kinds of innovations, achievements, 

pleasures, and comforts, etc.   
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3) As a result of our untold yearning for the Divine Ground, increasing Easternization 

of the West occurs. Unlike God’s Being understood by many, the Brahman, Pure Light, 

Dao, and Ren are approached by many as omnipresent, concrete, immanent, 

participable, and relational. Eastern religions also teach their followers the mystical 

‘how’ to the Divine Grounds.  

 

4) How physics affects metaphysics and the concept of God…. How the traditional 

non-interpenetrative paradigm in physics has produced its block counterpart both in 

the traditional metaphysics and the traditional conception of God.  

  

5) A Solution ---- Taking Christ as the All-in-all. 

If there are three words to sum up the whole process of salvation, they would be 

--- as a metaphysical possibility --- 'All' (God), 'all' (creation), and 'union.' Hence, our 

salvation begins with God (All) reaching out from eternity to create (later to redeem) 

creation (all), so that at the end (or eschatological fulfillment in Heaven), there may 

be eternal 'union' between 'All' and 'all.' In other words, "God may be All in all." 

(1Cor 15:28)  

In fact, one may use the same three words to describe Jesus Christ, i.e., Christ is 

the 'union' between 'All' and 'all." As we know, "Christ is all and in all." (Col 3:11) 

We may, therefore, say that Christ is the 'All-in-all.' It is through this 'All-in-all' that 

'all' may be in union with 'All' in the process of God being "All in all" (1Cor 15:28), 

i.e., the transcosmic, transradiant process of the union between 'All' and 'all.'  

Biblically, a fitting portrayal of this 'All-in-all' appears to be the transfigured 

Christ on Mt. Thabor. "And He was transfigured before them, and His face shone like 

the sun, and His clothes became dazzling white." (Mt 17:2) It was reported at the 

same time about the voice of God the Father, saying: "This is my Son, the Beloved, 

with Him I am well pleased; listen to Him." (Mt 1&:5) Apparently, the Father is 

pleased to reveal the Incarnate Son as the 'All-in-all.' As the 'All' and the 'Light of all,' 

Christ first permeates all His Incarnate humanity with His divine light or Energy; then 

He radiates this Energy to all creation through His humanity. Obviously, Christ’s 

Divinity is in hypostatic union with His humanity, but only in non-hypostatic union 

with creation. While Christ's hypostatic union is forever irreversible, His non- 

hypostatic union with us depends on our fidelity to His divine grace or Energy. 

According to Eastern Orthodoxy, God is fully present in each ray of His Energy. 

 “Listen! I am standing at the door, knocking; if you hear my voice and open the 
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door, I will come in to you and eat with you, and you with me.” (Rev 3:20)  As all 

creation is permeated by the divine light or ray of this All-in-all, we may find that our 

yearning hearts have, in fact, been ceaselessly invited to be intimately united with His 

very Being since time immemorial. In other words, the All-in-all is not only ever 

present to all as the Divine Ground, He is also relational and participable, inviting all 

to partake in His all-permeating Energy or Divine Ground to their heart’s contents. 

Shall we not respond genuinely to this All-in-all with love and prayers unceasingly? 

 

---------------------- 




